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THE THEOTOKOS 

 
But when the fulness of the time was come, God sent forth his Son, made of a woman 

(Galatians 4:4) 
 

Through the disobedience of Eve, death and sin were introduced to the world, but 
through the obedience of the Ever-Virgin Mother of God, the Theotokos, the Son of God 
overthrew the power of the devil and liberated us from sin. 
 
The whole development of the Old Testament, which included the choosing of Israel to 
become the Chosen Children of God and their enlightenment with the Commandments 
and other laws, brought the Hebrew people closer to the day when God would be 
among them in a new way.  All the mercies of God to prepare the world to receive its 
salvation, finally reached their climax in the All-Holy person of the Mother of Jesus 
Christ, our Lord and Saviour.  Saint Paul refers to this moment as The fullness of time. 
 
The obedience of Noah, the sacrifice of Abraham, the Exodus of God’s people through 
the desert under the leadership of Prophet Moses, the Law and the Prophets, is a series 
of divine elections, in which the elect sometimes remain faithful to God’s Covenant  and 
at other times abandon God.   The sacred history of God’s People is the story of the 
slow and laborious journey of fallen humanity towards the fulness of time, when  
Archangel Gabriel was to be sent to announce to the chosen Virgin, the Incarnation of 
God and to hear her unwavering consent: Behold, I am the handmaid of the Lord; let it 
be to me according to your word (Luke 1:38) 
 
According to St. John of Damascus, The name of the Mother of God contains all the 
history of the divine economy in this world (On the Orthodox Faith, 3:12).  This 
Oikonomia of Salvation, preparing human conditions for the Incarnation of the Son of 
God, is not a unilateral one: it is not a matter of the divine will imposing itself on 
humanity.  In this saving economy, the Wisdom of God is adapted to the fluctuations of 
human wills, to the different responses of men to the divine challenge. It is thus that, 
through the generations of the Old Testament righteous men, Wisdom has built her 
house (Proverbs 9:1), the all-pure nature of the Holy Virgin, whereby the Word of God 
will become the first of many brethern.  
 
The answer of the Theotokos to the archangel’s annunciation, resolves the 
disobedience of fallen humanity. All that God required of human liberty since the Fall is 
accomplished. Nicholas Cabasilas said, in his Homily on the Annunciation: 

The Incarnation was not only the work of the Father and of His Virtue and His 
Spirit; it was also the work of the will and faith of the Virgin. Without the 
consent of the All-Pure One and the cooperation of her faith, this design 
would have been as unrealizable as it would have been without the 
intervention of the three Divine Hypostases themselves. Only after teaching 
and persuading her does God take her for His Mother and receive from her 
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the flesh which she wills to offer Him. Just as He voluntarily became 
incarnate, so He willed that His mother should bear Him freely, with her own 
full and free consent. (19:2). 
 

In the Orthodox Church there are many name used when speaking of the Mother of 
God.  Of all the names there are two names which contain the essence of what we 
believe: Theotokos - ΘΕΟΤΟΚΟΣ  (Bearer of God or Mother of God) and Panagia - 
ΠΑΝΑΓΙΑ (All-Holy). When we refer to the Mother of our Lord as Theotokos we are 
expressing not a simple honorary title but a teaching of' the Church.  The word 
Theotokos is used to teach the fact that the Son of the Theotokos was also the Son of 
God, Who became man to save the world. The name Theotokos teaches that he Child 
which was born from the ever-virgin was not just a human person but also the Only-
Begotten Son of God.  
 
The Church has named our Lord's Mother The Theotokos to teach us the position she 
has in our salvation. God does not use people as tools through which He brings forth 
whatever He wishes. The people who become bearers of God's Grace are also those 
people who are characterized by their love and devotion to God. This is especially true 
of the Theotokos. Her purity is such that it can not be compared with that of any other 
human being. She is All Holy.  The Theotokos is the Virgin Mother of our Lord. She 
alone has been chosen for this privilege. She alone was raised above every other 
created object and is More honourable than the Cherubim and more glorious beyond 
compare, than the Seraphim. God elected the Theotokos to become the bridge between 
Heaven and earth and she responded accordingly to this privilege. Her personal 
relationship to God is expressed by the Church when we say that he Theotokos is the 
All-Holy.  Because of the fact that the Theotokos is the All-Holy, forever in communion 
with God, we frequently ask her to pray to her Son. The love which we have for our 
Heavenly Mother comes from the love we have for her Son and Lord Jesus Christ. How 
can we not but love the Theotokos when we realize the part she plays in our welfare 
and salvation? 
 

The name Theotokos stresses the fact that the Child whom Mary bore was not a simple 
man, not a human person, but the only-begotten Son of God, One of the Holy Trinity, 
yet Incarnate. This is the corner-stone of the Orthodox faith.  This is expressed in the 
confession of Faith by the Holy Fathers of the Fourth Ecumenical Council held at 
Chalcedon in 451: Following, then, the holy Fathers, we confess one and the same Son, 
our Lord Jesus Christ… before the ages begotten of the Father as to Godhead, but in 
the last days, for us and for our salvation, the selfsame, born of Mary, the Virgin Mother 
of God, as to Manhood.  

The term Theotokos was used in the early Church but Nestorius (c. 386–c. 451), 
Patriarch of Constantinople, attacked the use of this term.  He believed that our Saviour 
consisted of two distinct persons (human and divine) and that the Mother of our Lord 
should be called Christotokos. Nestorius' heresy was condemned at the Council of 
Ephesus in 431. Nestorianism originated out of an attempt to rationally explain and 
understand the incarnation of the divine Logos, the Son of God as the man Jesus 
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Christ.  It taught that the human and divine essences or natures of Christ were separate 
and that there were two persons, the man Jesus Christ and the divine Logos, which 
dwelt in the man. Consequently, Nestorians rejected such terminology as God suffered 
or God was crucified, because the humanity of Jesus Christ that suffered was separate 
from his divinity. Likewise, they rejected the term Theotokos as a title of the Virgin Mary. 

There is but one Son: the One born of the Virgin Mary is in the fullest possible sense the 
Son of God. As St. John of Damascus says: the Holy Virgin did not bear a common 
man, but the true God, … the same, who from all eternity is born of the Father, "in these 
last days was born of the Virgin, without any change (On the Orthodox Faith, 3:12). 
There is here no confusion of natures.  No new person came into being when the Son of 
the All-Holy was conceived and born, but the Eternal Son of God was made man. This 
constitutes the mystery of the divine Motherhood of the Virgin Mary. For indeed 
Motherhood is a personal relation, a relation between persons. Now, the Son of the All-
Holy is in very truth a divine Person. The name Theotokos is an inevitable sequel to the 
name Theanthropos, the God-Man. Both stand and fall together.  St. Gregory of 
Nazianzus warns Cledonius: if one does not acknowledge Mary as Theotokos, he is 
estranged from God (Epistle 101). 

The word does not occur in the Holy Scriptures, just as the term homousios (of one 
Essence) does not occur. But surely, neither at the First Ecumenical Council nor at the 
Third in Ephesus was the Church innovating or imposing a new article of faith. An 
unscriptural word was chosen and used, precisely to voice and to safeguard the 
traditional belief and common conviction of the Church. 

This name, says St. John of Damascus, contains the whole mystery of the Incarnation 
(On the Orthodox Faith, 3:12). The motive and the purpose of such a choice are 
obvious. The doctrine on the nature of our Saviour can never be accurately and 
adequately stated unless a very definite teaching about the Mother of Christ has been 
included. 

The name Theotokos stresses the fact that the Child whom Mary bore was not a simple 
man, not just a human person, but the only-begotten Son of God, One of the Holy 
Trinity, yet Incarnate. This is obviously the corner-stone of the Orthodox faith. This 
constitutes the mystery of the divine Motherhood of the Virgin Mary. For indeed 
Motherhood is a personal relation, a relation between persons. Motherhood, in general, 
is by no means exhausted by the mere fact of a physical procreation. It would be 
lamentable blindness if we ignored its spiritual aspect. In fact, procreation itself 
establishes an intimate spiritual relation between the mother and the child. This relation 
is unique and reciprocal, and its essence is affection or love.  Are we allowed to ignore 
this.? 

It would have been a very empty doctrine if we regarded the Virgin Mother merely as a 
physical instrument of our Lord's taking flesh. Moreover, such a misinterpretation is 
formally excluded by the explicit teaching of the Church, attested from the earliest date: 
she was not just a channel through which the Heavenly Lord has come, but truly the 
mother of whom he took his humanity. St. John of Damascus precisely in these very 
words summarizes the Church`s teaching: He did not come as through a pipe, but has 
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assumed of her (from her), a human nature consubstantial to ours (On the Orthodox 
Faith, 3:12). 

Protestant theologians simply ignore the Theotokos and have nothing to say about her. 
Yet to ignore the Mother means to not know the Son.  Roman Catholics, on the other 
hand do not acknowledge the personal virtue of the Theotokos and believe that she was 
not a person just like every one else but had been set apart from the human race, 
elevated to a divine state in order to become the Mother of our Lord.  In 1854 they 
proclaimed this in the heresy known as The Immaculate Conception, in which it is 
proclaimed that she alone is free from Original Sin. 

 
The Theotokos was not set apart and in a sense predestined to become the Mother of our Lord. 
From the time of the Apostolic Fathers, disciples of the Disciples of our Lord, Saints Justin and 
Irenaeus drew attention to the contrast between the two virgins, Eve and Mary. 
The earliest witness to this tradition is echoed in Saint Paul’s Adam and Christ Typology 
(Romans 5 & 6). In Saint Justin and in Saint Irenaeus we find an elaborate conception, 
organically connected with Saint Paul’s teaching of the recapitulation of Adam in Christ.    
Saint Irenaeus says:  

As Eve by the speech of an angel was seduced, so as to flee God, 
transgressing his word, so also Mary received the good tidings by means of 
the angel's speech, so as to bear God within her, being obedient to his word. 
And, though the one has disobeyed God, yet the other was drawn to obey 
God; that of the virgin Eve the Virgin Mary might become the advocate. And, 
as by a virgin the human race had been bound to death, by a virgin it is 
saved, the balance being preserved, a virgin's disobedience by a virgin's 
obedience (Against Heresies 5, 19, 1). 

But Mary kept all these things, and pondered them in her heart (Luke 2:19). Her inner 
life had to be concentrated on this crucial event of her story. For indeed the mystery of 
the Incarnation was for her also the mystery of her own personal existence. Her 
situation was unique and peculiar. She had to be adequate to the unprecedented dignity 
of this situation. This is perhaps the very essence of her particular dignity, which is 
described as her Ever-Virginity. She is the Virgin. Now virginity is not simply a bodily 
status or a physical feature as such. Above all it is a spiritual and inner condition, and 
apart from that a bodily status would be altogether meaningless. The title of Ever-Virgin 
means surely much more than merely a physiological statement. It does not refer only 
to the Virgin Birth. 

Freedom from passions and desires, — imperviability to evil thoughts, as Saint John of 
Damascus puts it. Her soul was governed by God only, it was supremely attached to 
him. All her desire was directed towards things worthy of desire and affection (Saint 
John says: She had no passion. She ever preserved virginity in mind, and soul, and 
body (Homily 1, On the Nativity).  It was an undisturbed orientation of the whole 
personal life towards God, a complete self-dedication. To be truly a handmaid of the 
Lord means precisely to be ever-virgin, and not to have any fleshly preoccupations. 

LIFE AND FEASTS OF THE THEOTOKOS 
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The Feast of the Nativity of Our Most Holy Lady, the Theotokos and Ever-Virgin Mary is 
celebrated on September 8 each year. The Feast commemorates the birth of the 
Mother of Jesus Christ, our Lord. The birth and early life of the Virgin Mary is not 
recorded in the Gospels or other books of the New Testament, however this information 
was preserved by the Tradition of the Church.    

The parents of the Theotokos, Saints Joachim and Anna, were childless for many years. 
They remained faithful to God, but their prayers for a child were unanswered. One day, 
when Joachim came to the temple to make an offering, he was turned away by the High 
Priest who chastised him for his lack of children. To hide his shame, Joachim retreated 
to the hill country to live among the shepherds and their flocks. 

Saint Joachim would go to the cave of Prophet Elias which was close by and pray. Saint 
Anna would pray at the same time in a cave underneath their house in Jerusalem. An 
angel appeared to both of them and announced that Saint Anna would have a child 
whose name would be known throughout the world. Saint Anna vowed to offer her child 
as a gift to the Lord. Saint Joachim returned home, and in due time Saint Anna bore a 
daughter, the Theotokos. 

 
The Lord did not choose the Theotokos by chance to become the bearer of our 
salvation. The whole life of the Theotokos was one set apart by love for God and purity. 
Even though the birth of the Theotokos was miraculous, she was not born free from the 
effects of the sin of Adam and Eve, which are common to all of us. Only our Lord Jesus 
Christ was born entirely free from the effects of sin, and for this reason the Orthodox 
Church does not accept the false teaching of the Immaculate Conception of the Virgin 
Mary which was defined by Pope Pius IX in 1854. 
 
The parents of the Theotokos took particular interest in keeping the Theotokos pure and 
holy and when the Theotokos became three years old, Saints Joachim and Anna, 
according to their vow to God, brought her to the Temple of Solomon and entrusted her 
to the care of God and the priests. On the appointed day, the parents of the Virgin 
Mary, accompanied by relatives and maidens carrying lighted candles and 
chanting from the Psalms, led her to the Lord's temple. When the procession 
arrived at the temple, the Chief Priest Zachary and several other priests came to 
meet it. To the great surprise of everyone, the three year old girl began to walk up 
the fifteen steep stone steps to the temple porch all by herself, as if led and 
helped by her guardian angel. She did not stop until she reached the top step.  
The great ascent of the Holy Virgin to the temple was accompanied by the reading of 
prayers and the chanting of Psalms by the priests. On the top step, she was met 
by the chief priest. And then a strange thing happened. No one except the High 
Priest was ever permitted into the most important part of the temple, the "holy of 
Holies"; in fact even the chief priest could only enter it once a year on the "day of 
purification" and sacrifice. Now, however, to everyone's surprise, Zachary, 
inspired by the Holy Spirit, led the young maiden Mary into the innermost 
sanctuary of the temple—into the "holy of Holies." Not only the people were 
amazed by this fact, but, as the Holy Church tells us in hymns, "The angels were 
amazed, seeing how she entered the holy of Holies."  
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Very early in her life, Mary knew that she had been called to remain a virgin and 
spend her whole life in God's service. 
 
 
Here the Theotokos remained for quite some time. When the Theotokos martured, she 
was taken by her relatives, who according to Hebrew custom, betrothed the Theotokos 
to an elderly carpenter, a descendent of David, Joseph the Just. 
 
It was during this betrothal period that the Archangel Gabriel announced God's will to 
the Theotokos.  Upon her acceptance and sanctification by the Holy Spirit she 
conceived our Lord Jesus Christ.  After this Annunciation of our salvation, the 
Theotokos went to visit her cousin Elizabeth, who even though both she and her 
husband Zechariah were quite elderly, was to have a child, St. John the Baptist.  When 
the Theotokos arrived at the home of Elisabeth and when Elizabeth heard the greeting 
of Mary, the babe leaped in her womb and prophetically inspired by the Holy Spirit, 
Elzabeth exclaimed with a loud voice, ‘blessed are you among women, and blessed is 
the fruit of your womb: and, why is this granted me, that the mother of my Lord should 
come to me?’  ( Luke 1:39-43) 
 
This was a moment of great joy for the Theotokos who answered, My soul magnifies the 
Lord, and my soul rejoices in God my Saviour (Luke 1:46-47). There were, however, to 
be many sad moments in the life of the Holy Mother of God.  Although this sadness 
resulted in the greatest of joys for all of us, nevertheless the Mother of God had much 
sorrow. The Holy Mother of God knew sorrow from the moment that it was learned that 
she was expecting a child. St. Joseph who because of his holiness wanted to protect 
the Theotokos from shame and possibly even from being stoned to death, decided that 
he would divorce her quietly. This sorrow, however, was done away with, for as Joseph 
was sleeping, an angel appeared to him in a dream and revealed God's will to him 
(Matthew 1:18-25). 
 
The Holy Theotokos suffered many times due to her great love for her son and Lord, 
Jesus Christ. Only she and her Lord knew what she must have felt as she saw the Hope 
of the World, her Son, the Son of God who was also the Son of man, suffering on the 
Cross for the sins of all of us. Yet even at this difficult moment, the Theotokos did not 
cease loving those for whom her Son was offering His life. She accepted her Son's 
desire that she would also become the Mother of all who accepted Him (John 19; 26-
27).  She consented to become the Mother of all the Apostles and of all the members of 
Church. 
 
The Theotokos has never ceased praying for the Church and her children. The Church 
according to the express desire of her Head, our Lord Jesus Christ, has accepted the 
Theotokos as her spiritual Mother and turns to her in prayer to ask that she will pray on 
our behalf to her Son. 
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The Church honors the Theotokos daily in the prayers of the faithful.  On certain Holy 
days the Church offers special petitionary prayers and services. The Feast of the 
Annunciation, March 25 and the Feast of the Dormition, August 15 are among the most 
celebrated days of the year. Services such as the Akathist and the Supplicatory Canons 
are chanted on a daily basis.  
 
The Orthodox Church neither worships the Theotokos as a Goddess, forgetting that 
worship is proper and due only to the All-Holy Trinity, but neither does the Church forget 
that the Theotokos is the Mother of our Lord Jesus Christ, who, because of her place in 
the salvation of the world is also the Mother of all Christians who prays for all Her 
children. 
 
 

When she reached the age of twelve, she could no longer live in the temple. 
The chief priest and the rulers of the temple, hearing from Mary about her calling 
to remain a virgin for God's sake, prayed together and, being inspired by the 
Holy Spirit, they betrothed Mary to an elderly uncle of hers. His name was 
Joseph and, like Mary herself, he was descended from the house of King David. 
Joseph was already very elderly when he took the Virgin Mary to live in his house. 
They were betrothed so that Joseph could provide for her and give her protection 
and shelter, and take part in God's holy will. At the same time, she could look after 
Joseph and his household.  

At the time God had chosen, the Holy Virgin was in her room praying and 
working on her sewing. Suddenly, a great light filled the room and Mary could see a 
radiant angel standing before her. She became frightened and, dropping her yarn, 
she raised her hand as if to shield herself from the bright light.  

The radiant angel spoke to her gently, and with love and reverence in his 
voice: "Rejoice, O full of grace, the Lord is with thee. Thou art blessed among 
women."  

Hearing this, Mary became confused and even more frightened. She 
thought, "But I'm only a lowly sinner. How can this angel call me 'Full of grace'?"  

Then the angel told Mary that she was the one chosen to give birth to the 
Saviour. "But how can I give birth?" Mary answered. "I am a virgin."  

The angel assured Mary, "The Holy Spirit will come to you and the power of 
the Most High God will shine over you." He told Mary that the child she would bear 
would be the Son of God, and that she would remain a virgin even after the child 
was born.  
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The Theotokos had gathered together with the other apostles to pray after 
the burial of Jesus. She knew the promise of His Resurrection and so her 
sorrow was softened by hope. When the news of Christ's Resurrection came, the 
apostles and Mary were filled with wonder and with a joy which cannot be described. 
They saw the Saviour and spoke with Him again. For forty days, Mary was able to 
see her Son and hear Him once more. What grace, peace and joy filled her heart 
when she saw Him ascend in glory.  

The Lord had commanded His disciples to gather together in prayer and 
fasting until the day of Pentecost, when they would receive the Holy Spirit.  

After the Holy Spirit had come down from heaven upon the apostles, they 
went to preach the Gospel and establish the Holy Church in every nation.  

Mary also traveled to other cities. When the holy Apostle John became 
Bishop of Ephesus, Mary went there and lived in his house for some time.  

Much of the time, however, Mary lived in Jerusalem. She was greatly loved and 
revered by all the members of the Holy Church. 
 
 

The time came for Mary to repose also and, one day, while she was praying, 
the Archangel Gabriel appeared to Mary and told her that she would depart this 
life in three days.  

Mary was overjoyed to hear that she would repose, for she longed to be 
with Christ in heaven. She called all the Christians in Jerusalem to come to her so 
she could bid them farewell. To the women that lived in her house as nuns, she 
gave pieces of her clothing as remembrances. Word was sent to the Apostle John, 
and Mary told him where she was to be buried. All her relatives and the faithful of the 
Holy Church began to gather. They wept in sorrow, but Mary comforted them telling 
them that it would be better for them to rejoice than to weep, for Christ's followers do 
not fear death.  

The apostles hastened to Mary's bedside to bid her farewell and ask for her 
prayers.  

Mary peacefully reposed, with joy and hope, at the ninth hour of the day.  

She was carried with honor to her family's tomb near the Mount of Olives. 
By God's will, only the Apostle Thomas who had gone into the East to preach, 
did not arrive at Mary's bedside, but he came to Jerusalem as soon as he heard 
about her repose. God had caused this because He wanted to give the Holy Church 
a special revelation. Thomas begged the apostles to open Mary's tomb so that he 
could see her one last time. When they opened her grave, it was empty. Christ 
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had taken Mary's body to heaven also, as a special testimony to all of us about 
the certainty of the resurrection of our bodies. Thus, we know that she is alive 
and already raised from the dead and she constantly prays for all Orthodox 
people, and helps us in time of trouble.  

Because of this revelation from God, the apostles and the first Christians 
understood the special place of honor the Virgin Mary was given in the Church. 
They understood that they could call on her in prayer for help.  

 
 
 
 

THE ENTRY OF THE THEOTOKOS INTO THE TEMPLE 
November 21/December 4 
By Fr. Panagiotes Carras 

The oikonomia of our salvation began with the very creation of the world. It is not by 
chance that the fourth Gospel does not commence with a genealogy of our Lord but 
takes us back to the very beginning.  All things from the beginning to the end, from the 
alpha to the omega are part of God’s oikonomia for our salvation, God’s providential 
ordering of our salvation.  Man was created that he may participate in the Divinity of his 
Creator by first participating in his own perfection.  We are taught by the Fathers that 
man was created for perfection.  Adam was offered perfection but fell victim to the guile 
of the serpent.  God's plan could not be frustrated and the Lord prepared the world for 
another Adam who would rescue the offspring of the first Adam. 

St. Paul tells us that Adam is a type of the future Adam (Romans 5: 14). All Christians 
are descendants of both the first Adam and the last Adam. From the first we inherited 
death, from the last we inherited life. (1 Corinthians 15: 45-50). It is this Apostolic 
teaching of the two Adams which was developed by the Fathers and formed the nucleus 
of the Church's teaching on the salvation of mankind. 

Mankind, which had its beginning in the first Adam, had to be given a new beginning. A 
new Adam was needed to become the Head of the New Humanity, the Head of the 
body, the Church, which is His body (Ephesians 1:22-23). However, just as in the 
creation of the Old Humanity, mankind was given the freedom to choose sonship; 
similarly in the creation of the New Humanity, mankind was granted the opportunity to 
choose. The first Adam was from the earth, a man of dust, the second is from Heaven 
(1 Corinthians 15: 47). The first could choose sin because he was not yet perfect, the 
second Adam, our Lord Jesus Christ, being God by nature, was totally alien to sin. It is 
because God's oikonomia required a member of the human race who was able to prove 
himself free from every sin that the time had fully come (Galatians 4:4) for God to send 
forth His Son, since mankind was able to bring forth the All-Holy Virgin. 

This is precisely why Theotokos is the key-word of the Christological teaching of the 
fourth Ecumenical Council or as St. John of Damascus says, This name contains the 
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whole mystery of the Oikonomia  (On the Orthodox Faith, 3, 12). It is for this reason that 
the traditional Orthodox icon of the Mother of God is an icon of the Incarnation, the 
Virgin is always with the Child. 

The Church's teaching of the Theotokos is an extension of what is believed concerning 
the person of Christ. The Son of God was born of a woman and in this case the Mother 
is not just a mere physical instrument but an active participant who has found favour 
with God (Luke 1, 30). The faith of the Church is aptly expressed in the words of 
Nicholas Cabasilas in his Homily on the Annunciation: The incarnation was not only the 
work of the Father and of His Power and His Spirit, it was also the work of the will and 
the faith of the Virgin (On the Annunciation, 4). 

It is the teaching of the Church, attested to from the earliest date, that the Virgin Mother 
of the Incarnate Lord had found favour with God (Luke 1:30) and that she was chosen 
and ordained to participate in the Mystery of the Incarnation, in the Oikonomia of 
Salvation. The ancient Church understood the typological relationship between the first 
Adam and the last Adam, and by extension it was able to see that the first Eve 
prefigured the second Eve. We find that as early as the Second Century St. Justin and 
St. Irenaeus had a developed teaching of the Theotokos as the second Eve who 
through her obedience remedied the disobedience of the first Eve. And so the knot of 
Eve's disobedience received its unloosing through the obedience of Mary; for what Eve, 
a virgin, bound by unbelief, that, Mary, a Virgin, unloosed by faith (Against Heresies, III, 
22, 4.) Mary... by yielding obedience, became the cause of salvation, both to herself and 
the whole human race. (Against Heresies, III, 22, 4). Mary alone cooperating with the 
economy  (Against Heresies, III, 21, 7). 

The Church has proclaimed this great Mystery of our salvation not only through the 
teaching of the Fathers but also through the festal celebration of the acts which worked 
our salvation, chief of which is the Holy Resurrection of our Lord. On the 21st of Novem-
ber the Church celebrates the Feast of the Entry of the Theotokos into the Temple. It is 
at this time that the faithful chant Today is the prelude of God’s Good-Will and the 
heralding of the salvation of mankind. (Dismissal Hymn). 

Throughout the whole service the hymns proclaim the exalted place which the Entry has 
in the history of Salvation. The Entry marks the closing of the Old Covenant, whereas 
the Annunciation marks the beginning of the New. With the Entry the most Holy Virgin is 
passing from the Old Covenant to the New, and this transition in the person of the 
Mother of God shows us how the New Covenant is the fulfillment of the Old. 

Like other human beings the Holy Virgin was born under the law of original sin but the 
sinful heritage of the fall had no mastery over her. She was without sin under the 
universal sovereignty of sin, pure from every seduction and yet part of a humanity 
enslaved by the devil. This is the victory which the Feast of the Entry joyfully celebrates. 
St. Photius praises the Holy Virgin as the great and God-carved ornament of human 
kind" who " made her whole soul a holy shrine of meekness... never allowing any of her 
wares as much as to touch for a moment the brine of evil. (On the Annunciation, 4). This 
theme constantly appears in the hymns of the Feast of the Entry. Thy Miracle, 0 Pure 
Theotokos, transcends the power of words; for I comprehend that thine is a body 
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transcending description, not receptive to the flow of sin. (Third Magnification of the 
ninth Ode). Nicholas Cabasilas expanded this teaching and dealt with it extensively in 
his Homily on the Birth of the Theotokos where we read: The Virgin remained from the 
beginning to the end free from every evil because of her vigilant attention, firm will, and 
magnitude of wisdom. (Chapter 15). 

The sinlessness and purity of the Theotokos along with the fact that the Lord was 
preparing Her to become His chamber overshadowed the sanctity of the Old Testament 
temple. The All-Pure Virgin is allowed to enter the Holy of Holies precisely because she 
is to become the living temple of God. St. Tarasios in his Homily of the Entry has Saint 
Anne exclaiming: Receive Zacharias, the pure tabernacle; receive 0 priest, the 
immaculate chamber of the Word ... have her dwell in the temple made by hands, she 
who has become a living temple of the Word (Migne, 98:1489). Zacharias in turn speaks 
to the Virgin, You are the loosing of the curse of Adam, you are the payment of the debt 
of Eve and he continues to recall all the types and prophecies of the Old Testament 
which refer to the Theotokos. (Migne, 98:1492-93). 

In the Minea of St. Dimitry of Rostov we read, Thus with the honor and glory not only of 
men, but also of angels, the most Immaculate Maiden was led into the temple of the 
Lord. And it was meet: for if the ark of the Old Testament, bearing manna in itself, which 
served only as a prototype of the Most Holy Virgin, was carried into the temple with 
great honor, with the assembling of all Israel, then with how much greater honor, with 
the assembling of angels and men, had to take place the entry into the temple of that 
same living ark, which had manna — Christ — in it, the Most Blessed Virgin, fore-
ordained to be the Mother of God. 

The Feast of the Entry celebrates the sanctity of the All-Holy Virgin and glorifies the 
Lord who placed her in the inaccessible Holies like some treasure of God's, to be used 
in due time (even as came to pass) for the enrichment of, and as an ornament 
transcending, as well as common to, all the world. (St. Gregory Palamas, Homily on the 
Entry, IX). 

Teachings From the Service of the Feast 
 
In the Orthodox Church services we participate in the saving events of the Oikonomia of 
Salvation.  This is why, during these services we hear the word Today quite often.  This 
is why in the first Sticheron of the  Lord I have Cried  begins, Come let us faithful dance 
for joy on this day.  The second Sticheron begins with In the temple of the Law today 
is the living temple.  During Vespers, Matins and the Divine Liturgy we enter into the 
Mystery of the Entry of the Theotokos.  When we enter into the Mystery we are not 
simple witnesses as the maidens who accompanied theTheotokos but rather 
participants in the eternal mystery.   
 
The first two Old Testament readings of Vespers speak of the Divine establishment of 
the Tabernacle and the Temple (Exodus 40:1-5, 9-10, 34-35 and IIIKings 8:1, 3-4, 6-7, 
9, 10-11).  The third reading, taken from the Prophecy to Prophet Ezekiel ( Ezekiel 
43:27-44:4) speaks of the Theotokos as the living Temple of God.   
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During the Divine Liturgy, in the reading of the Epistle of Saint Paul to the Hebrews (9:1-
7), we are taught that all things which were done in the Temple of the Old Testament 
were a Prophecy of what would be fulfilled by our Saviour.  In the Gospel of Saint Luke 
(10:38-42, 11:27-28), which is read at every Feast of the Mother of God, we hear: 
Blessed is the womb that bare thee, and the paps which thou hast sucked.  We are 
reminded to glorify our Lord and bless His mother, who brought us our salvation. 
  


